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ONE GUIDE OR TWO ? 
We shall commence with a story, which our readers 
may believe or not as they please. Last summer, on 
a walking tour in Switzerland, we met, on one of the 
mountain passes, an English friend, escorted by two 
guides. As the pass was neither difficult nor dangerous, 
we had the curiosity to ask why he had provided him- 
self with a second guide. " Why," said he, "I started 
with this honest Swiss, who has the character of being 
thoroughly acquainted with every path in this district ; 
but on the way I picked up this Frenchman, who has a 
great deal more to say for himself; tells me a great 
many stories, of which the Swiss knows nothing j and 
who assures me, besides, that he knows the whole country 
so well that I may implicitly trust to his guidance." 
" Well, then," said we, " if you like your new guide so 
much the best, why did you not send back the first ?" 
" I was going to do so," said he, " but the Frenchman 
advised me not, telling me that the Swiss really deserved 
his character, and that no one can be better acquainted 
with the entire country." " Then," said we, *' we sup- 
pose your two guides always agree." "I don't know what 
to say to that," replied he. " There have been several 
times that I imagined the Swiss wanted to lead me a dif- 
ferent way from that which the Frenchman was taking 
me. However, the latter assured me that I was mis- 
taken, and that it was merely that I did not understand 
the Swiss guide's patois, but that, in reality, they were 
both perfectly agreed." " Then," said we, "if you are 
quite sure you can trust the Frenchman, you had 
better get rid of the other ; for if the two agree, he is 
of no use to you ; and, by seeming to disagree with the 
other, he only makes your mind uncomfortable, and ren- 
ders you uncertain whether the Frenchman is leading 
yon right." 

Without pledging ourselves that all this literally hap- 
pened, we may ask our readers to receive the moral 
which we want to draw from our story — namely, that 
when we have to employ the services of a guide at all, 
we are not better off with two than with one good one. 
If our two guides agree, it is the same thing as if we had 
but one ; and if they disagree, it is plain that we can 
only follow one of them. 

What we have said has been intended to prepare the 
way for the consideration of one of the principal con- 
troversies between the Church of England and the 
Church of Rome — namely, Has God given us a single or 
a double rule of faith ? Our readers are aware that the 
Church of England maintains that God has given us a 
single rule of faith — viz., Holy Scripture— which, 
according to her, contains all things necessary to salva- 
tion ; the Church of Rome holds that God has given us 
a double rule — namely, Holy Scripture and tradition — 
and she asserts that the written and the unwritten word 
of God are both guides of equal authority, and to be 
listened to with equal reverence. Now, we shall attempt 
to prove that the system of a double rule of faith is one 
which in practice cannot work ; and that, if tradition is 
to be our guide, Scripture is useless, if not mischievous. 

We need no better proof of this assertion than the 
conduct of the Church of Rome herself. Though she 
professes to have two guides, in practice she employs 
tut one of them. Her advocates cannot help admitting, 



in theory, that God has given us the Scriptures, and 
that he must have intended them to serve as a rule of 
faith ; but when they are teaching their people, instead 
of sending them to the Bible to learn their faith there, 
they think it sufficient to acquaint them with the tradi- 
tion of the Church. For those who know this, they 
maintain that the Bible is altogether unnecessary, and 
there are no passages from the Fathers which they have 
more pleasure in quoting than those (such as Mr. Ayl- 
merhas referred to in the last number) where any of 
them have asserted that it is possible for a man to know 
every saving truth without having read the Holy Scrip- 
tures. On this possibility the Church of Rome has 
acted. Among her laity ignorance of the Bible is not 
the exception but the rule ; and it is only where they 
have come much into contact with Protestants, that it 
is possible to find many of her lay members well 
acquainted with it. In this country, where Protestants 
have exerted themselves so much to circulate the Scrip- 
tures, Roman Catholic priests have had an obvious 
motive for emulating their exertions — namely, in order 
to show that they had an equal regard for the Book which 
God has given, and were not afraid to let their people 
read it; and yet in this country it will not be denied 
that a vast majority of the Roman Catholic laity are 
wholly ignorant of the Bible. And this ignorance is far 
deeper in countries where Protestants have but little in- 
fluence ; and we suppose that it would be possible to find 
ten Roman Catholics in this country acquainted with 
the Scriptures, for one that could be found among the 
came number of persons in Spain or Italy. It is not onr 
object now to find fault with this state of things. The 
only conclusion we wish to draw is this: that if the Ro- 
man Catholic theory be true — if God has left us tradition 
as our rule of faith, which tradition the church preserves 
and teaches without any risk of error, then we do not 
want the Scriptures as our rule of faith, and it is quite 
unnecessary for us to read them. 

But, we will go farther ; and we Bay, that if theRoman 
Catholic theory be true, the reading of the Scriptures is 
likely to be mischievous. A saying is attributed to a 
celebrated Roman Catholic divine, that it would 
have been better for the Church if the Scriptures 
had never been written. We are quite aware that no 
church is bound by the sayings of one of its members, 
however eminent. A Roman Catholic may answer if 
pressed by an injudicious speech of Cardinal Hosius, or 
Cardinal Bellarmine, just as a Protestant would answer 
if taunted with an injudicious speech of Luther cr Calvin, 
and may fairly say, " The speech was a hasty and an 
unwise one, and I am by no means bound to defend it." 
Our motive for quoting here the saying we have j ust cited, 
is merely that it expresses in a concise and striking form 
what we believe to be the legitimate consequence of the 
Roman Catholic theory of tradition. For let us suppose 
that theory to be true, and let us examine of what ad- 
vantage the Scriptures are, considering in succession the 
three possible cases which may arise. 

First, there is the case of that large body of persons 
of whom we have already spoken, who have learned the 
tradition of the church, but who have never opened the 
Bible. These persons, it is plain, have, practically, but 
a single rule of faith. To them Scripture is useless ; 
their case is the same as if it had never been written. 
And they are not worse off, but may, without the 
Scriptures, know everything necessary for their salva- 
tion. 

Secondly, let us consider the case of those who, having 
been taught the traditions of the church, afterwards 
compare them with Scripture, and believe that they 
find them to agree with it. Now, whatever intellectual 
gratification these persons may derive from reading the 
Bible, their religious position is not more advantageous 
than that of their unlearned brethren ; for they will 
have learned no saving truth from the Bible, which the 
church will not have taught them already. There are 
several Roman Catholics (our correspondent Mr. Aylmer, 
for example) who approve of reading the Scriptures, if it 
be done in a spirit of reverence and submission to the 
teaching of the church. Now, we say, these persons 
have also, practically, but a single rule of faith. In 
the illustration with which we commenced; we sap- 
posed that the Frenchman allowed the traveller to 



bring the Swiss along with him, and to converse freely 
with him ; only, if any doubt should arise as to the 
right way, no matter what he might imagine the Swiss 
to say, it was the Frenchman's directions which were 
to be followed : such a traveller might have had two 
companions, but he had only one guide. And so they 
who read the Scriptures, but only on condition of find- 
ing in them the doctrines taught by the church's tradi- 
tion, do indeed use the Scriptures, but they do not use 
them as a rule of faith. The church's tradition is their 
rule, and with that rule the apparent sense of Scripture; 
must be squared. 

These two classes of persons, then, have, practically, 
but a single rule of faith, and are not better off in this 
respect than if the Bible had never been written. But, 
let us now pass on to the third class of persons ; those 
who read the Scripture, and who cannot be persuaded 
that the church's doctrines agree with it. Any Roman 
Catholic must admit, that such cases, unfortunately, do 
arise. Many of their divines have asserted, that almost 
all heresies have arisen from the reading of the Bible. 
Does it not follow, then, that while the first two classes 
of persons would not have been worse off if the Bible 
had never been written, this third class would have 
been far better off had it never been written? 

We shall find still greater reason for coming to this 
conclusion if we actually compare the doctrines of the 
Roman Catholic Church with the Bible. We say dis- 
tinctly, that if the doctrines of the Roman Catholic 
Church be true, then the reading of the Scriptures will 
be certain, in a great majority of cases, to lead a man 
into error. For example, let us suppose that the 
Blessed Virgin is justly entitled to the honours paid her 
in the Roman Catholic Church— honours so great that, 
in Italy and other countries, she is even more eagerly 
and more fondly worshipped than her Son— still we be- 
lieve that a student of Scripture will be almost inevi- 
tably led to doubt of the propriety of the worship which 
his church approves. It will be impossible for him to 
peruse the meagre accounts given in the New Testament 
of this so prominent an object of Catholic reverence and 
worship— to read the brief, frigid (some might even think 
harsh) speechesof Christ to her— to con template the silence 
of the Apostles, who do not even once mention her name 
in their epistles — without having the idea suggested, 
that it was never intended that we should pay her such 
homage as the Church of Rome demands for her, and 
without feeling suspicious that the New Testament 
disowned it, and knew nothing about it. 

Again, how must the mind of a devout adherent of 
the Pope be unsettled — what a shock must be given to 
his deep reverence for the spiritual head of the church, 
and his conviction of his undoubted inheritance from 
the prince of the Apostles of his august prerogatives, 
when, on examining the Scriptures, he finds no trace 
of such a personage as the Pope in the sacred page, the 
title of Bishop of Rome never whispered, no hint given 
that Peter was ever even there ? 

Or, again, when a member of the Church of Rome 
reads the Scriptures, and finds that in all the New 
Testament not a single mention occurs of any torment 
to be endured by the righteous after death ; and that 
the Apostles, who so honestly told their converts of aH 
the tribulation they must expect in this world„catefoily 
concealed from them the probability that they should 
have to bear sufferings in the next — nay, ^ext then? te> 
hope for immediate rest from their labour*,' wlwn re- 
leased from this troublesome world, and gfTO Iheia io 
understand, that when absent from the bodyi^ 
be present with the Lord— must he not c 
tempted to doubt the tradition of his churj 
subject of Purgatory ? And if that tradition 
will not the reading of the Scriptures have been likely 
to Bhake his belief in a capital article of faith ? 

How many passages of Scripture are there which ap- 
pear to condemn decisively an adoration paid to images, 
which the church considers lawful? How many pas- 
sages which seem to speak of Christ as the only medi- 
ator and intercessor? And how completely does the 
whole Testament seem to ignore those thousands of 
other intercessors whom the tradition of the church baa 
made known to us ? 

It would be easy to lengthen this list of points of ap- 
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apparent disagreement between Romish tradition anil the 
Bible. Let the reader, however, only consider the 
doctrines we have referred to. We are not here dis- 
puting but that the Church of Rome may be right on 
all these points, and that her doctrines may be in some 
way reconciled with Scripture: all we say is, that there 
certainly appears to be some disagreement; that many 
thousands who have read the Bible, with earnest prayer 
to be directed to the truth, have come to the conclusion 
that, on these subjects, the doctrine of the Church of 
Rome does not agree with the Bible — nay, we may add, 
for ourselves, that if on these subjects we are mistaken, 
the Scriptures are the cause of our error. We are con- 
vinced, then, that if the doctrines of the Church of 
Rome be true, the reading of the Scriptures is deci- 
dedly mischievous, and that it would have been far 
better for the church had they never been written. 

But now comes the difficulty for the Romish theory. 
God hat caused the Scriptures to be written; he surely 
knew what was best for his church. Are we to suppose 
that he gave a " revelation" which requires to be carp- 
fully concealed ? or, that the words of our Saviour ami 
his Apostles were recorded by the Spirit of God, only 
to mislead thousands of those who read them ? 

For what purpose are we to imagine that the Scriptures 
Were written? Would God have given them to his church 
as a guide, if he had already provided her with another 
guide, safer and better? For Rinnan Catholic divines 
continually remind us, that oral tradition was first. 
Now, in the illustration with which we began, we were 
obliged, in order to make our story probable, to suppose 
that the traveller had set out with the guide who spoke 
most obscurely and who had the least to tell ; it would 
have been absurd if we had represented him as taking 
a second guide, who could tell him nothing but what Ids 
first guide told him plainer and better. We ought, 
however, to hive done this, in order, accurately, to illus- 
trate the theory of tiie Church of Rome. According to 
her, the church's tradition embraces all the doctrines of 
Christianity, and teaches them, without possibility of 
error; and to this guide u-as added the Bible, which 
only contains some of these doctrines, and teaches them 
in such u way as to be likely (more likely than not) to 
be misunderstood. 

The conclusion, to which the preceding reflections have 
irresistibly led us, is, that if the teaching of the Church 
of Rome be true, the Scriptures would not have been 
given. But the Scriptures have been given ; therefore, 
the teaching of the Church of Rome is not true. la 
fact, we have reason to think, that the system of having 
two guides does not answer in practice. We have found 
that the Church of Rome, which proposes to have two 
guides — Scripture and tradition — finds it necessary, in 
practic ■, to silence one of them. We are led, therefore, 
to believe, that God has given us a single rule of faith ; 
and when we ask what that Tuleis; since we find that 
Protestants and Roman Catholics are agreed that the 
Bible is the rule of faith, although they are not agreed 
whether anything else is, we cannot hesitate to take 
that for our guide whose infallibility all confess — -Let 
it bo the lautern unto our feet, the light unto our paths. 



TALK OF THE ROAD— No. V. 
We hope our readers will be glad to hear what Pat and 
.Jeni were talking about since. Well, as they were 
walking home from their work, not long since, Pat 
asked Jem, " What do you find in the reading now, 
Jem '!" 

" Why," says Jem, " my mind was running on that 
story about the stone nnd the praty. You mind what 
you told me about what our blessed Saviour said about 
it, and it made me think so different of the great God 
from anything I ever could think before, and it made 
me feel so different-like to him, that I took to reading 
that phice over and over And sure if I had any doubt 
■bout reading the Bible, the reading of that story over 
and over male?* me feel in my heart, that reading 
God's book is a blessed thing to us poor creatures. And 
then, when I was reading, the next verse stuck in my 
tnind, and this is it — -Ask and it shall be given to you; 
seek and you shall find ; knock and it shall be opened 
to yon. For every one that asketh receiveth ; and he 
thatseeketh findeth ; and to him that knocketh it shall 
be opened.' And thetn words is in my mind, night and 
d»y; and there's something I understand, and some- 
thing I don't." 

" Well, tell us about that," says Pat. 
"Well," says Jem, " I see plain enough about ask- 
ing, for sure that i» praying to our Father in heaven; 
and doesn't that say, that If we pray to him, he will 
answer our prayers. And sure is not that the great 
thing for the like of *ra? Well, I see, too, about seeking. 
If we look to know God, we will come to know him'; 
and where woald we seek for him, if we didn't in hife 
owabook? Sure I have found more about him then 
than «ver I learned before ; but there's one thing I 
can't Make out at all, and that's about knocking ;— sure 
that would be at some gate or doot like, that seemed closed 
Sgcn tis j bat if we don't know what the door it, how 
e*i We get to knock at it; sod if we don't knock at it, 
how will we get it open ? And I eam't make it out aft 
all. and I 'pi seeking for it, day sad night, and thinking 
maybe will I find it, if I seek." 



'•Deed and I can help you then," says Pat, "and it's 
easy to find; for sure I came on it last Sunday, when I 
was reading the 10th chapteT of St. John's Gospel ; and 
though 1 didn't take heed, as you did, to what our 
Saviour said about knocking, still I came on the answer." 
"And what is it at all?" said Jem. 
So Pat repeated the verse (John, ch. 10. v. 9., 
Douay Bible) wliere Christ says, " I am the door, by 
ine if any man enter in he shall be saved." 

" Well, if that isn't the very thing," said Jem, " sure 
I'll never go to work at the Squire's again without 
thinking of that." 
"And why so?" says Pat. 

"Don't you know," said Jem, "that big wall 
round the place, and how would I ever get in with- 
out the door in it? and sure isn't that it entirely, 
when Christ says he's the door ? It means the nay in, 
and that there's no stop when the door is open. See 
the good now of our talking together on the road about 
the reading. One thing sticks to one person, and 
another to another ; and when we put them together, 
just see how they lit !" 

" Well that's true, anyway," says Pat, " but I doubt 
there's many a one striving to enter in by the Blessed 
Virgin and the saints, and how will that be? isn't that like 
making her the door? and, deed, I tried that long enough 
myself; for sure I never was told it was A'rong, or got 
any teaching to learn me better, till I took to reading. 
But how will it be at all ?" 

"Is there anything about that in the Bible?" says 
Jem. " Is there anything hi it at all for praying to the 
Blessed Virgin ?'' 

"Well, I don't know," says Pat; "if it's in it I 
havn't come to it yet." 

" Nor I, neither," says Jem ; " nor nothing like it. 
But sure it's hard for me to say that it's not in the Bible ; 
for there's a deal in it that I liavu't read yet, a deal 
more than what I I.nve rend ; and how can I go to say 
that it isn't in that?" 

•'That's true enough," says Pat, "its easy enough 
sometimes to know that a thing is in the Bible, but it's 
mighty hard for ignorant creatures like us to know that 
a thing is not in the Bible. If the priests would only 
teach us the Bible, and show us what is iu it, and what 
isn't." 

" Well Pit," says Jem, "if the things was in it, I 
suppose they would, and glad enough too; but if the 
things they teach us isn't in it, how would it be expected 
they would tell us that, or help us to know it? and that 
makes me think there is things they teach us that isn't in 
the Bible at all." 

" Well, I mind, now," said Pat, "that I heard Father 
John preach a sermon against the Protestants, and he 
said they were heretics because they did not pray to the 
Blessed Virgin and to the saints and the angels. And 
I mind he didn't say it was in the Bible ; but still he 
showed us the reason cf it ; * for,' s iys he, ' if you wanted 
anything of the Queen,' sure, says lie, ' it isn't to the 
Queen you would be going yourself,' says he, ' but you 
would try and get some one she cared more about than 
she did about you ; and wouldn't your own sense tell 
you,' says he, ' that it would be better for you to get some 
great lord or lady to speak for you, than to be putting 
yourself on her?' Well, now," says Pat, "doesn't 
all that stand to reason ?" 

" Well, I mind that sermon, too," says Jem, " and I 
thought a deal of it then, but I don't now; for I was 
thinking it over since, and it doesn't stand to reason at 
all, when you come to look into it; for sure the Queen, 
God bless her, is only a woman like another after all ; 
and how could she have every one going to herself? 
Sure she would be fairly worried out of her life, if that 
was the way. Why, in the time of the famine, sure 
that was so sore on us, was there man, woman, or child 
in this parish that wouldn't have gone straight to the 
Queen, God bless her, if they could only get at her? 
but how would it be with her, if all Ireland was going 
to her at wonst, to say nothing of England ? Sure she 
could only talk to one at a time, just like any other; 
and that's the reason she must have other people for us 
to speak to, and to speak for Us to her. But, sure, that 
isn't the way with God : sure, it couldn't put him out if 
all the people in the world were praying to him at wonst. 
So you see it doesn't agree at all when you only come to 
look into it. And if I could go to the Queen at once, 
what would stop mc? Sure if she was only to see little 
Billy, and him hungry, and asking me for a praty, when 
I had none to give him, sure if she could only see that 
herself, wouldn't it be better for mc than if all the 
lords and ladies in Ireland were talking to her about me. 
Sure, don't we know that it's seeing that is believing? 
Don't the quality hear enough about us, and the distress 
that the poor is in ? Sure, they see enough of it in the 
newspapers to know all about it, but that does no good ; 
but if one of them comes into our houses, and sees the 
want there, then, sure enough, they give us help. So 
you see, Pat, it's better for us always just to get tb 
the sight of them if we can, instead of leaving it to 
others to tell them about us. Now, if God sees what 
we want himself, and if he's able and willing to hear uto 
all, 1f we. were all praying together, without any trouble 
■•to himself, why wouldn't we go to himself ? Sure ft 
ddesn't stand to teason at all, that 'because the Queen 



can't see everything and speak to everybody herself, 
that God can't? And if matters is so different with 
God and the Queen, it's not common sense for Father 
John to be telling us that our own sense ought to make 
us do to God what Aas to be done to the Queen, only 
just because she is like another body,, and no greater 
in herself than one of ourselves. I « mild go straight to 
her, if I could, and why wouldn't I go straight to God 
if lean?" 

" Well Jem," said Pat, " there's reason in that, sure 
enough, only I didn't see it before ; an.l sure enough I 
would spake to the Queen afore the relieving officer or 
the inspector, if I could, and have more hope in it. 
But how will we get to know at wonst, if the Bible says 
anything about praying to the Virgin Mary, or getting 
her to offer our prayers to God, and to intercede with 
him for us? For I want to know that, and it would be 
long to wait till we get all the Bible read through." 

"Well, that's what I want to know," said Jem, "and I 
can't be easy till I get to the knowledge of it. For sure 
the more I read in the Bible about God's goodness to 
them that ask him, the harder it seems not to know 
rightly the right way to ask him. Sure I feel every day 
more and more, that it can't be right with me till I 
know how to pray to him in the way that it will please 
him to hear ; and the more I read about him, the more 
call I feel for praying to him in a way I never did yet, 
and it's a hard case not to he sure -of the right way." 

"Why would'nt we ask Mr. Owens?" said Pat, "sure 
lie told us to go back to him any time we pleased, and 
*e did'nt go to him yet, and why won't we ask him 
about this?" 

"Sure that's it," said Jem, " and its early yet, and 
what's to hinder our just going down to him now; maybe 
he will just show us what we want in the Bible, and 
settle us at once ; sure enough let us try." 

So off they went to Mr. Owens, and if we can find 
out what passed, our readers shall have it iu the next 
number. 



THE TWO FARMERS OF BALLINTUBBER. 
There was great joy among the people of the little 
village of Ballintubber, when it became known, for 
certain, that their new landlord, the young Lord Kil- 
marty, was coming to reside among them. It was many 
years since they had seen the face of a resident land- 
lord. The property had belonged to Mr. Sherwin, an 
old gentleman, who had lived all the latter part of his 
life on the Continent; for his debts were so great, that 
he could not show himself in this country. The whole 
management of the estate had been left to his agent, 
Mr. Grip ; and how he treated the tenantry, Mr. Sher- 
win did not care, provided the money, which he ex- 
pected, was regularly sent over to him. You will guess 
that much was not done for the improvement of the 
land, or for the comfort of the people ; and, indeed, 
any one who walked through Ballintubber, would say 
that it was hard to find a more wretched place, or a 
more neglected set of inhabitants. 

So, when Mr. Sherwin died, and the property passed 
inio the hands of Lord Kilmarty, there was not much 
sorrow in Ballintubber. They could not well change 
for the, worse ; but Lord Kilmarty was known to bo 
very rich, and to be one who would not be forced, by 
his own necessities, to deal hardly with his tenants : 
and, besides, there were some who said that they knew 
him by character, and that he was a very kind man, 
and a good friend to the poor. All that the people of 
Ballintubber ventured to hope at first was, that Lord 
Kilmarty might change his agent, and that tney should 
get rid of Mr. Grip. It would take me too long to 
tell what reasons they had for not liking him : but I 
know that he had no one's good word, and that if you 
could believe all the stories that were told of him, the 
sooner Lord Kilmarty sent him about his business the 
better. However, a couple of months after Mr. Sher- 
win's death, there was a. great stir in the village. Work- 
men were employed in putting the great house to 
rights, which had been for years going to rack and 
ruin. By-and-hy, furniture and servants were sent 
down from Dublin ; and it was told that the young lord 
himself was to follow as soon as the place was ready ; 
not to pay them a visit now and then, but to settle for 
good and all in Ballintubber. The evening he came 
down, you would have thought the people had all gone 
mad for joy. They did not ring the bells, because they 
had not got any to ring, but bonfires large enough to 
roast an ox were blazing in every direction, and the 
shouting and hurrooing were such as you never heard 
the like of. And when their young landlord made them 
a short speech, thanking them for the welcome they had 
given him, and promising to live among them, they all 
went home as happy as if their fortunes were made. A 
few days after, they were pleased to hear that what 
they all wished had come to pass, and that Mr. tiKp 
was no longer the agent ; but when they asked who was 
to be his successor, they were not a little surprised to 
learn that Lord Kilmarty had said that he intended j» 
he his own agent. 

"Let him try it for a little while," said Mr. Grip, 
" I am thinking hell get tired of it before long." At 
all events, the youngt nobleman in the first instance 



